i3o	THE BYZANTINE CHURCH
Caesaropapism which is generally brought against the
Byzantine Church—the accusation that the Church ren-
dered servile obedience to the orders of the Emperor even in
the religious sphere. It is true that the Emperor always con-
cerned himself with ecclesiastical affairs: he endeavoured to
maintain or to impose unity in dogma but, as we have seen,
his claims were by no means always submissively recognized.
Indeed, the Byzantines became accustomed to the idea that
organized opposition to the imperial will in religious matters
was normal and legitimate. We have quoted some famous
instances of opposition or victorious resistance to the
Emperors of East Rome.
After the ninth century the Emperors no longer seek
to attack orthodoxy: the orthodox faith is henceforward
crystallized—it has, in a word, triumphed over the Emperors.
Apart from a slight concession to the passions of the Mono-
physites at the time of the Fifth Oecumenical Council (553)
nothing ultimately remained from the long-continued efforts
—in themselves not without their own wisdom and nobility
—by which the Emperors, from Zeno to Constantine III,
sought to escape from the strict line of Chalcedonian ortho-
doxy. Neither did any trace of Iconoclasm survive, that
movement which the Isaurian and Amorian sovereigns had
sustained against a part of the nation which was later to
become the majority of the Byzantine people. Tn the
thirteenth, fourteenth, and fifteenth centuries the Basileis
were unfortunately powerless to secure recognition from the
clergy of the Union with Rome, and the last Palaeologi were
so little Caesaro-Popes that they, together with a chosen few,
belonged to the Uniate Greek rite, somewhat like some
modern sovereigns who have been strangers to the religious
faith of the majority of their subjects.
Such is the truth concerning the religious tyranny of the
Byzantine Emperors. Without any suspicion of paradox
the religious history of Byzantium could be represented
as a conflict between the Church and the State, a conflict
from which the Church emerged unquestionably the victor.
Further, it is not true that intolerance and the persecution of
dissenters are to be imputed primarily to the civil power
which thus imposed upon the Church for political ends an

